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Aiit. XT. — On the Ante- JJ rah mnnical Worship of the Hindus in 
the Dekhan. By John Stiumien.son, D.D. — (Continued from 
p. 267, Vol. V.) 

(Read 7th December, 1839.) 

In former notices on this subject, I have given probable reasons for 
believing, that those objects of worship among the Hindus which by 
custom are denied the use of temples — denominated demons by the 
Brahmans, which do not require the aid of Brahmans for the cele- 
bration of the rites by which they are honoured, and even if at all vene- 
rated by them have the worship paid them represented as if it wore 
a boon given to Rakshas, slain by some one or other of the Brah- 
manical gods, — were adored prior to the ascendency of the priestly 
caste in this part of India. 

On these grounds I have classed under this head the worship of 
Vetal, and the festival of the Diviili. On the same grounds I am 
of opinion that the festival of the Iloli, the worship of Mhasoba, and 
probably the whole of the worship of the Linga belongs to the same 
class. 

The Hum Goddess. 

The festival of the Iloli is celebrated at the full moon of l'hal- 
guna, corresponding to February, and so falls about the opening of 
the year. It has been termed the Saturnalia or Carnival of the 
Hindus. Verses the most obscene imaginable are ordered to be read 
on the occasion. Figures of men and women, in the most indecent 
and disgusting attitudes, arc in many places openly paraded through 
the streets; the most filthy words are uttered by persons who, on 
other occasions, would think themselves disgraced by the use of 
them; bands of men parade the street with their clothes all bespat- 
tered with a reddish dye; dirt and tilth are thrown upon all that are 
seen passing along the road ; all business is at a stand, all gives way 
to licence and riot. 

For the worship of the Holika devata a circular hole is made in 
the ground of about a yard deep, and of about the same in diameter. 
It is filled up with wood, and covered over with cow-dung. In 
it a green tree, generally a castor-oil tree, is planted, and a quantity 
of grass heaped about it. To this, offerings of cocoa-nuts, &c. are 
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presented, and prayers made, tlic offerer turning his face towards 
the east. Afterwards the whole is set on fire. It has often been 
remarked, that there is an evident connexion between the Holi god- 
dess and the maypole whicli is annually dressed out in some parts 
of England, and which is no doubt a relic of the superstition of our 
Saxon ancestors. 

The Holika devata, to whom these offerings are made, is said to 
have been a female Ilakshas, named Dhunda, slain by Mahadeva, and 
who received from him at her death, as a boon, the honour of being 
worshipped yearly, for one day, with the above-mentioned rites. 

The mention of the maypole suggests the idea of another sin- 
gular coincidence between the religious customs of the Marathas and 
our ancestors. It is the practice of taking a quantity of the new 
grain in harvest, and binding it with leaves and flowers, and then 
putting it above the doors of their houses. This is called the Naven 

«-tH* which in Marathi means new. The ceremony is performed 
at the full moon in Ashvini. Rice and bajari are the grains 
usually employed. The Naven is not, however, like the Maiden, 
bound up in the form of a small sheaf, but spread out on the lintel all 
the width of the door. 

Miiasoua. 

Mhasoba is another of those gods which a Brahman never hears 
named without having his risible faculty excited. He probably is 
the Mahishiisur slain by Devi, for, in the Konkani dialect of Marathi, 
Mhasa means a male buffalo. This demon is much worshipped by 
the lower classes, especially by the cultivators, for the purpose of 
rendering their grounds fertile. His image is what may be called a 
natural Linga, that is, any rounded stone of a considerable size, found 
in the corner or side of a field. This, when covered by the cultivator 
■with red lead, becomes the god Mhasoba. To this he makes his 
prayers, and offers cocoa-nuts, fowls, or goats, according to his 
ability. 

I % have called Mhasoba a natural Linga, and strongly suspect 
that the whole of the worship of the Linga belongs to the class now 
under discussion, and is no original part of Brahmanism. The 
Lingayats arc well known to have a bitter hatred towards the Brah- 
mans, to neglect the Brahmanical rules about purification for dead 
bodies, &c, and to have priests of their own called Jangams. On 
the other hand, the Bruhniaus call them Pakhandf, or adherents to a 
false religion. And although Siinkara Achiirya, or whoever esta- 
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blished that compromise of sects, called the worship of the Panchai- 
tana, or five principal divinities, has admitted Mahadeva, under the 
form of the Linga, into the number, still the person who attends to 
dress this image is not, as is the case with all the rest, a Brahman, 
but a Sudra of the] caste Gurava. Neither do occasional Brahman 
worshippers take upon themselves to interfere with the flowers and 
sandal-wood paste the Gurava has put on the Linga, but allow them 
to remain undisturbed — a reserve which they exercise in the case of 
none of the others. All these circumstances tend to point out this 
form of worship as not yet completely Brahmunizcd, if 1 may use such 
a form of expression, and lead us to ascribe to it an origin in the 
Dekhan previous to the Brabmauical ascendency. Till, however, 
the Linga Purana has been investigated in the view of this theory, 
I should not like to be quite positive on the point. 

Besides the gods already mentioned, there are others that fall 
under the same category — as Zakiiyi aud Zokiiyi, who are conceived 
to preserve the bodies of their worshippers, and are probably origi- 
nally the same; aud Girhoha, who is worshipped under the form of 
a stone or post set up in fields recovered from the sea, to prevent 
the water returning upon them. This god has sometimes an image 
and a temple, but is usually represented in the open air, under the 
form above-mentioned. 

Besides, there are many other gods worshipped throughout the 
Dekhan, which are not to be found in the Brahmanical theogony — as 
Vitthoba, Khandoba, &c. But as these seem to have been intro- 
duced posterior to the Brahmanical ascendency, and are generally 
worshipped in temples, they do not belong to our present subject. _, 
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